teristics and a mark of his greatness of mind, that in the true spirit of the exact scientific research worker, he never hesitated to abandon a. theory or hypothesis which further evidence showed to be doubtful or untenable. His theories of totemism underwent such revision no less than three times.
The publication of "The Golden Bough" established firmly Frazer'-s reputation as an anthropologist. He then turned to the completion of his translation and topographical study of "Pausanias", which appeared in 1898. This work necessitated several journeys to Greece, when he became a member of the British School of Archreology in Athens, and gathered material for many an eloquent passage of scenic description in his studies of the religions of the Near East. Further classical studies were a translation of "Apollodorus" (1920) for the Loeb Classics and an edition of the "Fasti" of Ovid in five volumes (1929) , in which Roman belief and ritual were illuminated by a. wealth of anthropological comparison. In the early 'nineties Frazer was also engaged in making the selection for his "Passages from the Bible chosen for their literary Beauty and Interest" (1895). It was characteristic of his thoroughness that before a second edition appeared in 1909, for the purposes of this and his studies of Eastem religion he had been at pains to acquire a mastery of the Hebrew language. These and other kindred studies served as a pre· paration for "The Folklore of the Old Testament" (3 vols., 1918) .
In 1907 Frazer was appointed professor of social anthropology in the University of Liverpool, a chair which he continued to hold until 1919. Long before the latter year, honours had begun to crowd upon him all unsought, for no great scholar has ever been more modest in regard to his achievements than Frazer. Universities both in Great Britain and on the Continent conferred honorary degrees upon him ; in 1914 he received the honour of knighthood ; he was elected a fellow of the Royal Society in 1920, and in 1925 the Order ofMerit was bestowed upon him. He was also a Commander of the Legion of Honour and of the· Order of Leopold of Belgium.
In the years that followed the War of 1914---18, Frazer's activity was ceaseless and indefatigable and so continued almost up to the very end. Studies on his customary comprehensive scale on such topics as the belief in immortality (based upon his Gifford lectures of 1911), the origin of fire, and the like, were major occupations, which did not preclude the preparation and delivery of numerous lectures and addresses, and the revision and issue of several volumes of collected papers. An untiring industry crowded into a few years what for the ordinary worker would have served for a lifetime.
In 1896 Frazer married Mrs. Lilly Grove, a Frenchwoman, and herself an author of versatility and charm. Not only did she do much to spread a knowledge of her husband's work among the general public by preparing abridged editions of "The Golden Bough" and other books, as well as translating or supervising the translation of several of them into French, but also by her constant care for his health and well-being she did a great service to the science of anthropology.
Encyclopredic is the only word applicable to the work of Sir James Frazer, whether one has regard to its range or to its sheer amount. It is paying him the highest of compliments to say that among British anthropologists he ranks next to Tylor. Now Tylor, apart from the unfair advantage of having come first, founded his new science on broader foundations, approaching the subject of man biologically, so that his development in respect to body and mind alike must be studied in its entirety. Even so, he had most to say about man's roost peculiar attribute, his culture, both material and moral, as it is embodied in a social tradition ; while he duly noted that primitive culture somehow came to a head in a body of notions or superstitions more allied to religion than to science as we know them now. Tylor proceeded to explain--<>ne might almost say, explain away-this ancestral tendency to invoke supra-sensible aids, as applied to the management of mundane affairs, in ways that in the main attributed reasonable, if mistaken, trains of thought to the "primitive philosopher" ; he saw ghosts, hence his animism ; he made gifts to them, hence sacrifice, and so on. One felt that half-an-hour's chat with a modern man of science might have rationalized human progress from the vex:y start. But the Frazerian as contrasted with the Tyloria.n "savage" is a lunatic at large, who yet found his lunacy pay, in the supreme sense that nothing pays so well as survival.
"The Golden Bough" introduces us to a topsyturvy world, in which life's chief values as we civilized folk assess them have to be turned upside down before they make sense for intelligent and successful persons having to wrestle with stone-age conditions. Just then, too, Baldwin Spencer reported from Australia intimate conversations with primitive philosophers, not imaginary but existing in the flesh, who were miserably off in all material respects, and yet spiritually got an immense satisfaction out of life by communing with things to which our science denies all objective existence.
Frazer's account of this preoccupation with a sort of dream-world on the part of pre-civilized peoples engaged in a life-or-death struggle with untamed Nature brings home to all the paradox of this law of indirection governing the human effort to live on and live well, and is his main contribution to anthropological theory. His wonderful style helped, but of far more help is the prodigious wealth of well-authenticated facts at his disposal. Indeed, he theorized half-heartedly, trusting rather to the wholesale thrust of the evidence in a direction which never varies. There is no attempt to edify. If anything, he was a rationalist, impatient of all this leaning towards the fantastic-which is the imaginative or the imaginary as you please--<>n which our race has hitherto been prone to rely. But he had the respect of the true man of science for his data. If this truly was so, then no less truly that is the queer kind of animal to which we belong.
This tremendous apparatus of empirical evidence will be Frazer's lasting monument. Accumulative, perhaps, in the first instance rather than constructive, yet in its whole result it is creative work of the superbest magnitude. That man's visions afford the leading clue to his cultural evolution could only be demonstrated massively, and he has done it. R. R. MARETT. When studying at Glasgow, Frazer owed much to George Ramsay in classical scholarship, and to John Veitch in philosophy; and to both a literary training and finished style which partly explains the wide popularity of his very learned writings. From Kelvin he derived a conception of natural law, which dominated his anthropological thought. His first contribution to learning, after a revision of Long's "Sallust" (1884), was an encyclopoodic commentary on "Pausanias", for which he had prepared himself by diligent travel in Greece, and intimate acquaintance with the by-ways of Greek myth and cult. This appeared in six volumes in 1898; Frazer was never brief, and he recurred to classical study in five volumes on "The Fasti of Ovid" in 1929.
Meanwhile, James Ward introduced Frazer to Tylor's "Primitive Culture", and Robertson Smith asked him to write on "Taboo" and "Totemism" for the "Encyclopoodia Britannica" (1885); these articles were extended and published separately in "Totemism" (1887). Robertson Smith's own "Kinship and Marriage in Early Arabia" (1885) and "Religion of the Semites" (1889) show how much each writer owed to the other. Other powerful influences were W. Mannhardt's researches in European folk-lore, especially the cults of trees and cereals, and G. A. Wilken of Leyden, whose book on "Animism" in the Dutch Indies appeared in 1885. So, in 1890, blossomed the first "Golden Bough" in two volumes, growing to three in 1900, and to eleven in by elaboration of its chapters into treatises such as "Adonis, Attis, and Osiris" (1906), in many ways his best book, and certainly the best written. Later writings followed the same technique ; from a branching tree "The Golden Bough" became a grove; "The Belief in Immortality" (3 vols., 1913-24) , "The Worship of Nature" (1926), and "The Fear of the Dead" (2 vols., 1933-34) are mighty saplings.
This method of exposition enabled Frazer to incorporate voluminous information and fresh commentary in a. cumulative body of doctrine. If his initial contribution to theory had not been substantial, or had he modified it greatly, it could scarcely have served him so well.
Frazer was an untiring compiler and a master of classification, and his marriage with Mrs. Lilly Grove, of French family and linguistic ability, brought him life-long, devoted and congenial help, introduced him to a wide circle abroad, and did much to popularize his work at home. From 1907 until 1919 he held a. titular chair of anthropology in the University of Liverpool, where his eloquent inaugural, a plea for the preservation of the heathen, caused some heartsearching; as did his abrupt refusal to lead an anthropological expedition to Australia, "for I have never met a savage in my life". But most of his working life hovered between Cambridge and London.
More philosophical than most of his writings, and less meticulously documented, is "Psyche 's Task" (1909; 1913) , a "discourse concerning the influence of superstition on the growth of institutions" ; while "Folklore in the Old Testament" and the "Fasti" already mentioned are essentially books of reference like the "Pausanias". In Dr. Bestermann's bibliography of eighty-four pages (1934) titles referring to Plato, Addison, Cowper, Sir Roger de Coverley, Condorcet and Renan attest wide literary interests and a facile pen. Failure of eyesight did not abate Frazer's industry or enthusiasm ; but he printed little after 1934.
J. L. MYRES.
Sir James Frazer was the personification of quiet industrious scholarship, very little moved by the vast accumulation of honours which came to him, and sometimes almost bewildered by publicity. His interest in religious matters was a key to a good deal in his character and work. Having begun by expounding classical culture as a growth and expansion from prehistoric germs, he was deeply and reverently imbued with the idea of evolution in reJ.igion in general. Tho fact that so many religions in such diverse ways express a consciousness of sin seemed to him an important factor in the interpretation of religion in general. At the same time a good deal of his critical influence arose from his appreciation of the fact that stories of virgin birth, resurrection and other ideas of the kind belonged to many religions and expressed provisional ideas rather than authoritative dogmas to be permanently associated with any one religion.
He often explained that he was essentially the disciple of Robertson Smith, whose "Religion of the Semites" stands out as one of the landmarks of the advance of thought in this field. His laboriousness was linked with a literary power of a high order and a purity of thought which made him a unique and somewhat detached figure in our time. He might be described as a man who extended Darwin's fundamental thought into the field of religious belief and practice, and his influence here is likely to be cumulative as the years pass. Particular conclusions that he may have reached from time to time were changed as he gained more light, and they will no doubt be further changed. His work may thus be built over, but it is Robertson Smith and Frazer who have in a very special degree charted the way to a new and naturalistic approach that must change many things ci.n current thought and belief.
H. J. FLEURE.
When Sir James Frazer's coffin rested in Trinity College Chapel on May 14, it was most fittingly graced with a bough of mistletoe. For if of Sir James's three hundred or so publications "The Golden Bough" alone had survived, his fame would be only a little less than it is, and were "Totemism
